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How did I come to be part of Jock McEwen’s family? 

In the late 1950s my mother, Peg Fleming, and another friend in the Federation 

of University Women, Marie Head, decided they would like to get to know 

some of the Maori women who had moved to Wellington to find work. So they 

started a group they called the Maori-Pakeha Group, together with members of 

the local Maori Women’s Welfare League, many of whom also belonged to the 

Ngati Poneke Maori club. In 1963 they held a joint meeting in the Ngati Poneke 

hall and Mum asked me to write out some posters to advertise it. That was when 

I first heard the name ‘Jock McEwen’, who was to be the speaker. The next year 

I met his son Andrew at university.  Andrew’s mother invited me to dinner with 

my parents, after which both our mothers encouraged our relationship which 

might be why we have been happily married for fifty-four years. 

In his old age Jock told me he enjoyed the biography I wrote about my own 

father, Charles Fleming but I had not thought of writing about Jock until his 

tangi at Upper Hutt’s Orongomai Marae. That was when I really appreciated 

that this man was no ordinary human being. 

So how did I go about the task? 
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As well as interviewing people who had known Jock, I had access to four 

wonderful sources of written and tape-recorded information.  

• There were numerous letters, photos and other papers and tapes within 

the family 

• Jock had deposited a large collection of papers in the Alexander Turnbull 

Library 

• Archives New Zealand held the official files from the various government 

departments Jock had worked for and 

• The Upper Hutt library had papers from Jock not taken by the Turnbull. 

I was not short of information. 

* 

Jock McEwen was head of the department that used to be called Maori Affairs, 

from 1963 until his retirement in 1975. 

How did he come to be interested in all things Maori? 

Infant Jock and brother 

Lachie 
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Jock was born in 1915, second of three sons of Malcolm McEwen, a rural 

school teacher in the Manawatu and Rangitikei area, and his wife Jessie. He had 

no Maori blood. 

The McEwen home at 

Aorangi 

 

 

Before he was five, he started school at the small Aorangi school where 

Malcolm was headmaster. Many of the children were Maori but Aorangi was 

not a designated Native school.  Malcolm was happy for them to speak Maori in 

the playground, which is where Jock began to learn that language. He learnt 

more from the elders at the nearby Aorangi Marae and soon became interested 

in anything to do with Maori language, culture and history. Jock’s lifelong 

interest in Rangitane began at Aorangi Marae. 

The McEwen Family – Jessie, 

Malcolm and Lachie standing, 

Jock seated right and younger 

brother Gavin in front of his 

mother 
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Neither of his brothers shared this interest but their father Malcolm spoke a little 

te reo and several other family members were interested in things Maori, 

especially Jock’s great-uncle Jim McKenzie, who encouraged Jock in his 

interest and helped him start to do Maori carving. Some of Jock’s relations had 

married Maori in the Manawatu. 

After leaving Palmerston North Boys High School during the great Depression, 

Jock spent a short time working in a lawyer’s office in Palmerston North before 

applying for a cadetship in the public service in Wellington. With his interest in 

all things Maori he was appointed as a ‘Depression Junior’ to the Department of 

Native Affairs in 1935.  

Sir Apirana Ngata 

in the mid-1930s 
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Very soon he met Sir Apirana Ngata, who had recently resigned as Minister of 

Maori Affairs but was still often in the Minister’s Office to which Jock had to 

carry files. Ngata was working on his great study of Maori waiata, Nga 

Moteatea. Ngata could immediately see that Jock was unlike any other Pakeha 

cadet the department had ever employed.  Ngata soon became an important 

mentor in Jock’s life. 

At this time Ngata was leading a revival of Maori culture. He had brought some 

carvers and tukutuku weavers to Wellington from the School of Maori Arts and 

Crafts he had established in Rotorua. They were working in a building in 

Sydney Street not far the Colonial Museum in Museum Street, restoring the 

carvings from the nineteenth century Te Hau ki Tūranga wharenui that was to 

be placed in the new Dominion Museum being built in Buckle Street. (This 

wharenui is still at Te Papa but is to be returned to Gisborne).  At lunch time 

and after work Jock went to watch the carvers work and was soon invited by 

master carver Pine Taiapa to have a go himself. Taiapa gave Jock some useful 

tips and encouraged his interest in carving. It did not seem to be a problem that 

Jock was a Pakeha. 
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Once restoration of Te Hau ki Tūranga was completed they began work on 

carvings for a new wharenui, Te Ikaroa-a-Māui, which was being built at 

Waitara as a memorial to Sir Māui Pōmare. Ngata was supervising this work. In 

the evenings the women would stop their tukutuku and make a meal for all the 

workers in an adjacent kitchen and Jock remembered enjoying sharing the big 

boil-ups of fish heads or pork and puha. He was warmly included and felt he 

was one of a big happy family. The men would then help with the tukutuku for 

a while until about 8pm when Ngata would say ‘down tools everyone’ and they 

would practice kapa haka for a concert they were to give in Wellington Town 

Hall later in the year. As a Pakeha, Jock didn’t join in the singing but instead 

accompanied the group on piano. 

Once the carving and the singing was over a large hole was left in Jock’s life 

but in 1937 Canon Paul Temuera Tokoaitua, from the historic nineteenth-

century Rangiātea Māori Church in Ōtaki, began coming to Wellington each 

month to lead a Maori service at St Thomas’s Anglican Church at Newtown, 

with the aim of catering for the spiritual needs of young Maori who had moved 

to the city to find work. Jock was a member of a choir formed to lead the 

singing in these services.  From this evolved the Ngati Poneke Young Maori 

Club of which Jock was a founder member. 

* 
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Ruth Durrad and 

Jock in their 

courting days 

 

In 1941 Jock married Ruth Durrad, whose parents had met as missionaries in 

what is now known as Vanuatu.  Her father, Walter was now vicar of 

Khandallah and Ruth was the second of four daughters. As soon as war was 

declared in 1939 Jock tried to join up with the Army but was found to suffer 

from tachycardia and not allowed to serve overseas.  

Jock in the uniform of the 

Scottish Regiment 

 

 

He joined the NZ Scottish Regiment and by 1944 had risen to the rank of 

Captain, training other Army officers at various camps in New Zealand.  Jock 

was both disappointed and embarrassed at not being allowed to serve overseas. 

We understand he may have been sent a white feather, a sign of cowardice, by 

someone who did not know the circumstances. 
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While he was based in Dannevirke he met several elders of the Rangitane 

people, from nearby Kaitoke Marae, who taught him a lot about Rangitane. 

Much later, in his retirement, Jock published a book incorporating everything he 

had learnt about this tribe. 

Jock signing copies of his 

book Rangitane – a Tribal 

History at the official book 

launch at Makirikiri Marae, 

Dannevirke in June 1986 

 

 

* 

In 1941 Jock and Ruth settled in Plimmerton and later that year they were 

thrilled to learn that Ruth was pregnant. Late in her pregnancy she moved back 

to her parents as Jock was in camp and their first son, David was born in April 

1942.  

Ruth and Jock with first 

son, David 
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Later Ruth and David lived in rooms in Feilding to be close to Jock’s parents. 

Her second son, Andrew was born in Feilding in June 1944. When the war 

ended the McEwens rented a house in Agra Crescent, Khandallah.  

David and Andrew beside a 

carved house Jock built in the 

Agra Crescent garden 

 

 

After some years the landlady sold the house to the McEwen family. Their third 

son, James was born in October 1949. 

* 
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Jock’s career in Native Affairs – which had become Maori Affairs in 1947 – 

seemed to be progressing well when he suddenly applied for a job advertised by 

the Department of Island Territories. I was puzzled by this sudden move and 

asked the late historian Graham Butterworth if he knew why Jock did this. I was 

amazed by his reply. Between 1948 and 1957 the head of Maori Affairs was a 

Maori, Tipi Ropiha, who had been very happy for Jock to work closely with 

Maori communities because he could speak te reo. But some years before he 

retired, Ropiha warned Jock that his successor Mortimer Sullivan believed that 

Jock was ‘too close to Maori’. He was unlikely to be promoted within the 

department when it was run by Sullivan. I couldn’t believe what Butterworth 

was telling me and this was one of the real eye openers that I came across while 

researching the book. How could anyone be ‘too close to Maori’ when working 

in the Department of Maori Affairs? But that was apparently the way it was in 

the 1950s. 

* 
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By this time Jock had completed a law degree from Victoria University 

studying part-time. He applied for a job in the Cook Islands.  During his 

interview he was asked if he would consider the job of Resident Commissioner 

on Niue Island. It was only a short time after the Niue Resident Commissioner, 

Hector Larson had been murdered and his wife injured by three young men 

armed with machetes. They were prisoners in the nearby rather insecure jail, 

and had been drinking bush beer. There was a lot about this terrible event in 

New Zealand Newspapers and there was a debate about whether the men should 

be hung for their crime or imprisoned for life. 

Jock went home and told Ruth he had been offered the Niue job. She asked 

‘Isn’t that where the commissioner was murdered?’  When Jock agreed, she 

immediately said, ‘But they wouldn’t do that to us, would they?’ and 

encouraged Jock to take the job. She knew that he could relate really well to 

Maori, and therefore probably to other Polynesian people. So the family packed 

up and sailed to Niue Island.  

The McEwen family 

before leaving for Niue – 

Sons Andrew, standing, 

David and young James on 

Jock’s knee. 
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Their ship the Tofua reached Niue on New Year’s Eve 1953. As the ship came 

in as close as possible to the small wharf in the main town of Alofi, Jock could 

see a large crowd waiting to meet them. As they approached the shore in the 

passenger launch, he saw that the people’s brows were furrowed and anxious. 

When the family smiled and waved, however, the Niueans immediately smiled 

and waved back. Jock had learnt a few words of Niuean on the journey and 

when he greeted people in their own language any barriers were immediately 

broken down. The three McEwen children also helped to break the ice. 

The Resident Commissioner’s 

residence, Tapeu at Alofi, Niue 

Island 
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Their time spent on Niue was the happiest of their life for Jock and Ruth and the 

boys loved it too. Jock became fluent in Niuean language and eventually wrote 

the first readily available Niuean dictionary. He did a lot to improve conditions 

on Niue, for example having a radio telephone link to New Zealand installed, 

improving the electricity supply and encouraging the export of bananas and 

copra. But the New Zealand Government needed Jock’s skills back home and 

instead of allowing him a second three-year term as commissioner, he was told 

to return home before his first term was up. He was to understudy the retiring 

head of the Island Territories department and then take on that mantle. 

The family at home in Heretaunga Square, 

wearing the kahoa (lei) and pareu (lavalava) 

presented to them before they left Niue 

 

 

Jock and Ruth bought a house on a large section on the hills near Silverstream 

in Upper Hutt as the growing boys needed more space than the Khandallah 

house provided. The older boys went to Heretaunga College and James was at 

Silverstream School.  
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On Manihiki Island in the Cooks Jock 

danced with a woman to earn the fine mat 

they wished to present him 

 

 

Jock commuted to the city and, as in his Maori Affairs days, was often away 

from home, now visiting New Zealand’s Pacific Island territories which then 

included the Chatham Islands, Western Samoa, the Cook Islands, Niue and the 

Tokelaus. In typical form, Jock learnt as much as he could of the languages of 

the islands. 

At this time the United Nations was encouraging states to put an end to 

colonisation and grant self-government to former colonies. Jock was personally 

not sure that this was a sensible idea in the case of these small isolated islands 

and wanted to make sure the people were ready for independence with some 

kind of economic base before going ahead with decolonisation. 
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The Minister of Island Territories, Jock 

Mathison (dark jacket) with Jock on his 

right, at a meeting with the Niue Island 

Council in 1958 

 

 

For the Cook Islands (1965) and later Niue (1974), New Zealand, with Jock in a 

lead position, took a bold initiative in pioneering the associated state model for 

decolonisation.  

Jock attended the United Nations 

Trusteeship Council for a meeting 

on the status of Western Samoa 

 

 

The United Nations had imposed the need to move quickly but it was left to 

future generations to improve the model. Well after Jock retired, the Tokelaus 

finally moved to self-determination in 1996. All these small countries continue 

to need financial assistance from New Zealand. 



17 
 

 

* 

In the meantime, Jock kept a close eye on what was happening in his old 

Department, Maori Affairs. After Tipi Ropiha retired, Mortimer Sullivan led the 

department until retiring in 1959. With Sullivan’s departure, Labour Prime 

Minister and Minister of Māori Affairs, Walter Nash asked Jack Hunn to step in 

as acting secretary and thoroughly review the aims and policies of the 

department. This was at a time of great change for Māori, as many moved away 

from their rural tribal areas and into cities, where they were disconnected from 

their familiar social structures. 

Hunn’s Report was submitted just as the Labour Government lost the 1960 

general election and National appointed Ralph Hanan as Minister of Maori 

Affairs. Hanan was a new minister from Invercargill and as he said himself, had 

virtually no experience of Maori. Without waiting to show it to his Cabinet 

colleagues, Hanan quickly published Hunn’s report in January 1961, thus 

committing the government to implementing it in some form. Both the 

government and the opposition first read about the report in the newspapers.  
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When Hunn was appointed secretary for defence in 1963 the position of 

secretary for Māori Affairs was advertised. Jock had recently, and against his 

will, been appointed as a State Services Commissioner while still heading Island 

Territories.  He had followed what was happening in Maori Affairs and applied 

for and was appointed to the position of Secretary. He left SSC but retained 

leadership of Island Territories. Later the Government combined the two 

departments into a Department of Maori and Island Affairs which lasted until 

Jock retired in 1975. 

Mangahanea Marae, Ruatoria during 

Minister Duncan MacIntyre’s ‘East Coast 

Safari’ 1970. From left Jock (smoking!), 

Eruera Stirling and Hon Duncan MacIntyre 

(at right) 

 

 

Maori Affairs was a much larger organisation with over 800 staff. As secretary, 

Jock was also the Maori Trustee. Now he was away from home even more, 

visiting Maori communities throughout the country as well as travelling to the 

island territories.  
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Jock remembered what it had been like for him coming to the city as a young 

man and he could identify with young Maori doing the same thing. He knew 

they needed three things: a job, decent housing and a place to be Maori. He 

encouraged and strengthened the Maori Trade Training Schemes that had 

already been started by the department to ensure Maori were trained for a job.  

He increased the number of houses being built for urban Maori using the 

carpenters trained through trade training schemes. But what about a place to be 

Maori?  

Ngati Poneke was a good model of a Maori cultural group in the city.  They met 

on a regular basis in a hall near the railway station. As secretary of Maori 

Affairs Jock did all he could to assist Ngati Poneke to build an urban marae on 

land gifted by Government at Pipitea in 1969. He also persuaded the 

government to subsidise building urban marae in other centres including Ōtara, 

Māngere, Porirua and Upper Hutt. 

* 

One of the main proposals of the Hunn Report, following government policy of 

the time, was to aim for full integration of Maori and Pakeha. The trouble was, 

nobody had asked Maori for their opinion about this. They feared that 

integration would lead to total assimilation whereby all aspects of their own 

culture might be subsumed into the dominant western European Pakeha culture. 
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One of the good things to come out of the Hunn Report was the Maori 

Education Foundation. I remember my mother raising funds for the Foundation 

and I discovered that Jock had been involved in the establishment of the Māwai 

Hakona Maori Association in Upper Hutt which began as a group of mainly 

Maori who got together to put on a concert to raise money for the Foundation. 

Jack Hunn realised that if Maori were to become fully integrated with Pakeha, 

they needed the same level of education. In the early 1960s very few Maori kids 

were going to university. I began to wonder why this was. Didn’t we all have 

access to free secondary education? 

I talked to the late Professor Ranginui Walker and during our discussion, asked 

him why so few Maori went on to tertiary study in the early 1960s. After all, 

back in the late nineteenth and early twentieth century there had been a group of 

Maori graduates. Ngata was the first of these, with degrees in political science 

and law from Canterbury College. He was one of several well-educated Māori 

men who benefited from an education at Te Aute College where headmaster 

John Thornton modelled the school on the English grammar school system. 

Other Maori graduates of that era included Māui Pōmare and Te Rangi Hīroa 

(who became Sir Peter Buck). If these young Maori had graduated from 

university early in the century, why were so few graduating in the 1960s? 
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Rangi Walker’s reply horrified me. He explained that the Government had got 

somewhat alarmed when Maori were showing themselves to be just as 

intelligent as Pākehā.  The Government imposed a deliberate policy that Māori 

children were to be trained for domestic and labouring work rather than for 

university study. Even Te Aute College was ordered in 1906 to stop its 

matriculation programme and replace it with a course in agriculture. Until the 

first Labour government of 1935 to 1949, most Māori children received no 

more than a primary education. Only those who could afford to attend a Māori 

church boarding school had any secondary education. After the Second World 

War, in which Māori had fought with great distinction, the Labour government 

brought in a policy that everyone should receive sufficient education to achieve 

their full potential but even in the 1960s Maori had not been able to catch up in 

terms of education. In a country where the dominant Pakeha culture had no 

expectation that Maori would succeed academically, they had remained in 

mainly non-professional roles. 

It would take several generations to change the attitude not only of 

predominantly Pakeha teachers but also of Maori families to turn this situation 

around. We still hear anecdotes about Maori kids being told by their teacher that 

they are only cut out to be manual labourers or even that they will end up in 

prison. It must be very difficult for young people to have the self-confidence to 

overcome these deep-seated prejudices. 
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Understanding this, Jock believed that if Maori could be trained as tradesmen, 

they could support their children through a secondary education and in some 

cases tertiary training so that eventually there would be a group of professional 

Maori role models for the children who came after them. 

* 

We have all heard about the problems of Maori land. In the days of colonisation 

a lot of unfair things happened that resulted in Maori loosing much of their land 

– land that was not only their economic base but had a much deeper spiritual 

value to Maori as their tūrangawaewae – their place to stand. Another thing I 

was shocked to discover was that even in the mid twentieth century, while Jock 

was permanent head of the Department of Maori Affairs, laws were passed that 

increased the loss of Maori land. 

In 1964, as recommended in the Hunn Report, Minister Ralph Hanan appointed 

recently retired Chief Judge of the Māori Land Court, Ivor Prichard, and 

bilingual Special Titles Officer of Māori Affairs, Hēmi Waetford to examine the 

whole system of Māori land titles. 
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The 1965 Prichard–Waetford report, strongly influenced by the Hunn report, 

stated that Māori economic development was being held back by multiple-

ownership and the splitting up of Māori land. Fragmentation and unsatisfactory 

partitions were ‘evils which hinder or prevent absolutely the proper use of 

Māori lands’. The way to fully integrate Māori into Pākehā society was for 

Māori land to be ‘Europeanised’ and for all legal distinctions between Māori 

and other land to be removed. Prichard appeared to have little understanding of 

the symbolic importance Māori place on their land. The report recommended 

that more small parcels of Maori land should be converted to Crown land, 

available for disposal. 

There was much Maori disquiet at this but nevertheless it formed the basis of 

the 1967 Māori Affairs Amendment Bill, which enabled any land with four or 

fewer owners to be ‘Europeanised’ and put under the land transfer system 

without consultation with the owners. Prichard and Hanan’s idea had been to 

make it easier for Māori owners to deal with their land in whatever way they 

wanted, by giving Māori land ‘better’ title, but angry Māori saw the initiative as 

simply another land grab. 
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In spite of strong Labour, and particularly Maori opposition, the bill was passed 

into law as the Māori Affairs Amendment Act 1967 with only minor 

amendments.  As historian Graham Butterworth wrote, the act ‘outraged the 

whole of Māori opinion’ and Jock, as Māori Trustee and agent of many of these 

unpopular policies, was the focus of much of the resulting dissatisfaction. 

In response to this watershed Act a Māori resistance movement began and the 

Māori Council stood up against the minister and the department. Māori had to 

wait until 1974 before another amending act changed the word ‘European’ to 

‘General’ land but this came too late. The damage to Māori–Pākehā relations 

was done. 

Jock meeting members of 

the Stormtroopers Gang at 

Otara in the early 1970s 
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Jock’s department was doing all it could to assist Māori in education, housing 

and employment, but, on top of the 1967 Act, the first economic recession since 

the Second World War only added to Māori discontent. Those who had moved 

to the cities now wondered what had happened to the promises of improved 

opportunities for urban Māori. As the first generation of city-raised Māori 

reached adulthood, these seemed harder to achieve than ever and they were 

losing the very things that made them fully Māori – their land and their 

Māoritanga. 

By the late 1960s some young urban Maori were joining gangs and other 

changes were taking place, especially among young educated urban Māori. 

During a 1970 conference on urbanisation at the University of Auckland, 

organised by Ranginui Walker, a number of resolutions were passed concerning 

Māori language and culture. A Māori activist group, Ngā Tamatoa, was 

established to follow up and make sure the resolutions were actioned. Its young 

members had been brought up in the city, mainly by parents who had not been 

allowed to speak Māori at school and therefore did not speak the language 

themselves. Some Ngā Tamatoa members had travelled around the East Coast 

and been embarrassed because they could not speak or understand Māori 

spoken on the marae they visited. Ngā Tamatoa began to lobby for Māori 

cultural identity, and put forward grievances against the continued loss of Māori 

land. 
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* 

Jock had worked hard to improve the lot of Maori and of the Pacific Island 

peoples he served. Although some improvements were made, especially in 

terms of education, trade training and housing for urban Maori, he must often 

have felt he was banging his head against a brick wall.  

He had looked forward to retirement for many years and when it arrived in 

1975, he seemed to take on a new lease of life and threw himself into 

community involvement. 

Jock accompanying 

Māwai Hakona on 

guitar 

 

 

He served on several committees, contributed to books about the history of the 

Hutt Valley and of his own family, and put even more time into the local Māwai 

Hakona Maori club that he had been involved in since it began in the early 

1960s.  
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In 1965 Māwai Hakona won 

the Wellington competition 

and the Kingi Tahiwi 

Memorial Cup, using original 

songs and music composed 

by Jock and beloved kuia, 

Aunty Dovey. Both Jock and 

Ruth took part. 
 

 

Jock wrote many of the songs and chants used by Māwai in kapa haka 

competitions – often writing both words and music. In other cases, he set old 

Maori poems to new music. In 1972 Māwai won the National competition and 

was then chosen to represent New Zealand at the opening by the Queen, of the 

new Sydney Opera House the following year. 

* 

Some of the Māwai Hakona women, who also belonged to the Maori Women’s 

Welfare League, began to think it would be great to have a local marae, so that 

when their loved ones died, they did not have to take them long distances to the 

marae of their origin. While still working Jock did what he could to promote 

urban marae and in retirement was closely involved with the building of Upper 

Hutt’s Orongomai Marae.  
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Māwai Hakona perform at the opening 

of Kahukura Meeting House, 

Orongomai Marae in May 1988 

 

 

First the large dining room was built and Jock carved poupou (or pillars) for the 

veranda and entrance hall. Then he turned his attention to carvings for the 

wharenui or meeting house.  

He was asked if he could teach carving to young Maori prisoners at the then Wi 

Tako Prison (now Rimutaka) and for many years ran a carving school in a 

building at Petone Polytech, insisting that he would not be paid for his tutoring 

and that the prisoners must come out of prison to attend his classes.  

Wi Tako prisoners working on 

carvings in Jock’s carving 

school in the early 1980s. 
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His carvings represented styles that came from different parts of the country and 

where possible he gave a carver the style from his own iwi. As well as poupou 

for Orongomai, Jock’s carving school produced poupou for the wharenui at 

Pipitea and several other marae.  

Jock with carving students under the 

arch they carved for the doorway of the 

new meeting house at Pipitea Marae, 

Thorndon, August 1979. 

 

 

They also made carvings for Government House and for a number of other 

buildings in Wellington and the lower North Island. 

Jock taught the boys, many of whom had been born in the city, their own 

whakapapa and gave them a pride in being Maori, something our education 

system had done nothing to foster.  

* 
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He never asked the boys why they were in prison but they often told him. One 

day, when the school had been going for some time, one of the boys sat looking 

at the ceiling for a while, lost in thought. When Jock asked him what he was 

pondering, he replied, ‘Well you know, it’s like this. You sit there day after day. 

There’s nothing to do. There’s no work and no jobs and nobody is interested in 

you. And after a while somebody says, “Oh, let’s go and do a corner dairy.” 

And you think, oh well, at least there would be some excitement. And off you 

go. And you finish up in prison.’  

Many of these young men had been expelled from one school after another, thus 

failing to gain an education or a job. With nothing to do all day, and with little 

self-esteem, they became a problem to society and ended up in jail. Jock 

believed it was vital for the men to learn more about their own culture to give 

them a sense of self-worth. 

Jock with one of the 

poupou for the Michael 

Fowler Centre 
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One of the most exciting commissions the carving school received was for the 

poupou that are in the foyer of the Michael Fowler Centre. Jock insisted that 

these pillars should be 8 metres high and a metre thick. Totara trees were cut 

from Whirinaki Forest and first had to be adzed down to size by the carving 

trainees. Jock lay awake at night envisaging what he wanted the pou to look 

like. To meet the deadline for completion, instead of having the prisoners for 

one half-day a week, Jock got permission for them to come for a whole day, and 

later for two whole days each week.  

One carver, who was serving a three-year sentence for aggravated robbery, told 

Jock he would not change places with anyone in the outside world: ‘You get a 

funny feeling knowing that you are doing the things your ancestors did.’ 

One day Jock spoke to a prisoner who had just finished a carving on one of the 

poupou and was gazing at his work. He told Jock he was in prison because he 

had been involved in an unsuccessful armed hold-up of a bank. He continued to 

sit for a long time, staring at the carving, until Jock felt moved to ask, ‘What’s 

the matter? Are you tired?’ ‘No,’ he answered, ‘I was just thinking that one day 

I’m going to take my mokopuna into the Michael Fowler Centre and I’m going 

to say, “Take a look at that son. I carved that.”’  
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One of two poupou carried at 

dawn into the new Michael 

Fowler Centre by the carvers and 

soldiers, led by a kuia on 11 June 

1983 

 

 

In June 1983 in the early morning the completed poupou were taken to the new 

Michael Fowler Centre and blessed in a moving dawn ceremony. With the help 

of some Māori soldiers, the carvers carried the heavy poupou, into the building. 

All the men had been given slings in which to carry the pillars, but the carvers 

preferred not to use these. When they suddenly raised the poupou onto their 

shoulders, the soldiers were not prepared and nearly collapsed under the weight.  

When one prison officer tried to stop a cameraman filming because prisoners 

were not allowed to appear on television, a furious Jock intervened. He knew 

this was the best thing that had ever happened to these young men and that to be 

seen on television carrying these magnificent poupou would give them huge 

pride in their achievement and a determination to stay out of prison once they 

were released. His instincts were right. Five years after their release, only two of 

the 56 boys Jock taught to carve had returned to jail, when the annual rate of 

recidivism was 51 per cent. Jock called the poupou ‘the Pillars of Pride’. 
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On the occasion of Jock and Ruth’s 

Golden Wedding in 1991 Jock was 

presented with a korowai – 

feathered cloak – by some of the 

women who made it. 

 

 

In 1991 Jock was presented with a feathered korowai made by several of the 

women of Māwai Hakona and Ōrongomai Marae. 

As he grew older Jock handed over the carving school to one of his former 

students. 

Jock and Ruth cutting their 

sixtieth wedding anniversary cake 

watched by their three sons: 

Andrew (in kilt) James and David. 

 

 

Ruth died in 2005 and Jock moved to Heretaunga Home in Silverstream. He 

died, aged 95 in May 2010 after a short illness.  His tangi was in Kahukura, the 

wharenui at Ōrongomai adorned with many of his carvings. 
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Jock in old age holding a walking 

stick from Tokelau with the head 

of a moray eel with inlaid mother-

of-pearl eyes 

 

 

* 
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Jock (left) 
aged 2 and 

brother Lachie



The McEwen’s home, Aorangi, Feilding.



McEwen family; Jock front right



Sir Apirana 
Ngata



Ruth & Jock during their courtship days



Jock in the 
uniform of the 
Scottish 
Regiment



Jock signing 
copies of his 
book Rangitane 
a tribal history, 
Makirikiri, 1986



Ruth and Jock 
with baby David



David and 
Andrew beside 
carved house in 
Jock’s Khandallah 
garden



Ruth and Jock 
with Andrew, 
David and 
young James 
before leaving 
for Niue in 
1953



Tapeu, Niue Resident Commissioner’s home



Jock and 
family in Niue 

dress



Jock dances to earn a fine mat. Manahiki, Cook 
Islands





Jock (centre) at United Nations, 1960



Jock, Eruera Stirling and Minister Duncan 
MacIntyre. Mangahanea Marae, Ruatoria



Jock talking to the Stormtrooper Gang, Otara



Jock accompanies Māwai Hakona on guitar



In 1965 Māwai Hakona won the Kingi Tahiwi 
Memorial cup

gi Tahiwi memorial cup



Kahukura wharenui was opened at Orongomai 
Marae, 1988



Jock’s carving School, early 1980s



Jock and Ralph 
Love with 
carvers under 
the doorway 
carved for 
Pipitea 



Jock in the 
carving 
school



Poupou carried by carvers and soldiers into Michael 
Fowler Centre



Hariata Jaspers, 
Molly Wood and 
others made this 
korowai for Jock



Jock & Ruth cut their 60th anniversary cake with 
their 3 sons, 2001



Jock in his old age




